18                 Panchapadika

(adventitious) to consionsness.  It cannot be natural since
it is pure consicousness and consciousness alone in itself. The
object is unconscious and is appearing as the object for con
gcioensness. How can the subject of an act become also
the object of the act ? Is this not strange and fantastic <?
If it is then 'agantuka5, has it a cause or no ? If it has no
cause, it cannot come into existence. Ifconciousness which
is 'niravayava' (having no parts) cannot evolve itself into
a 'savayava' (having parts) entity. It can not have also a
cause, since consciousness is 'niranjana' (non-relational)
Eg the amsa has no avayavas ;   and we do not see any
evolution of it brought about by a cause.

"Nor CCL2. the not self be the ground, since the object
in itself is hot a conscious'entity. Further, if the object is
a conscious entity, it would be the same as the subject; and
thus it would cease to be an object." Eg one percipient
cannot have any immediate experience of another percipient;

but can only befer the other.   Like wise the object, that is
a conscious entity, could not be directly congnised, but
only inferred.

Moreover the object cannot evolve itself into the form
of consciousness, since an unconcious entity can be the
cause of only that effect which is also unconscious.

Then can9! we say the not-self accepts the 'atma caita-
nya9 as its own amsa ?

This is imposible since conseiousness cannot move like
that. It is 'aprati samkrama9 (motionless). Thus no where
do we find ^tadatmya' even to a very slight extent. And